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believers in Christ have the knowledge t.hat he has brought imo effect the 
righteousness of God, which brings with it justice, mercy, and universal 
knowledge of God. They ha\'C the knowledge that the promised deliverance 
is bound up with knowing him, confessing him, and believing in him. 

Paul also draws upon the promises in Isaiah in reflecting upon the diffi­
culty for Israel in recognizing and confessing the crucified Jesus of Nazareth 
as the chosen one of God, the bearer of the spirit who reveals God's right ­
eousness. Rom. 10: 15 and 16 take up Is. 52:7 and 53:1. There, on the one 
hand , one reads: "How beautiful upon che mountains are the feet of the one 
who brings good tidings, who publishes peace, who brings good tidings of 
good, who publishes salvation, who says to Zion, 'Your God reigns.' " On 
the other hand : "Who has believed what we have heard? And to whom has 
the arm of the LORD been revealed?" The answer given in Is. 53:2ff. is: 
" ... he had no form or comeliness ... He was despised and rejected by men 
and women ... " 

Why this anti -climax? Why arc not the law's intentions of salvation ful­
filled and transcended in a universalizing manner by a Messiah who would 
be recognizable without a doubt co all Israel? Why is salvation brought at 
all by one who is "despised and rejected by men and women?" How can 
one who is thus despised prepare the way for the l(nowkdge of God's right­
eousness? 

Whoever i.s able, in view of the talk of "salvation," to rest comem with 
imprecise notions of transcendence and inclusion, will not be able to answer 
those questions. In the framework of a simple success story, be it the success 
story of a "salvation-bringer " who has the political strength to carry the day, 
or be it in the framework of a success story of a people of exemplary justice, 
the inclusion of the Gentiles or the peoples is just so conceived somehow or 
another. But "G od's righteousness" is not thereby comprehended. 

What does it mean that God has mercy upon the Gentiles? As iruly as 
God is just, that in no ca.sc means that the "families of the earth" (Gen. 
12.:3b) experience salvation direc1ed to them in a lesser way, that the Gentiles 
experience, so to speak, a qualitatively subordinate or even second-class 
treatment by God .'4 God wills to demonstrate on the "vessels of mercy" 
nothing less than the glory, indeed the "riches of the glory of God" (Rom. 
9:23). This excludes simple notions of inclusion which settle the peoples on 
the second level or in the mere horizon of the righteousness established in 

'• Paul W. Meyer righdy sayi that the gospel "c:vcn provided the non-Jcv.• wilh equal acccn 
10 wha1 PauJ located at the very core ofJcwi~h identity . . . " Ha~ 's Bibk C11mm~ta,y, ~ . 
Junei L. Mays {Sao Francisco: Harper & Row, 1988), p, 1154. 
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Israel, or which center them upon the salvation experienced by Israel only 
in its own self. Notwithstanding the emphasized historical and natural cen­

tering upon Israel, we mun grasp the no less than overwhelming aspect of 
the promise that the Messiah also folfi_lls the Gentiles' expectations of right­
eousne-Ss (ls. 42.}--expectations of righteo usness that arc not determined by 
Israel's law- we must grasp the aspect that the Messiah also awakens the 
Gentikl knowledge of God. '5 The /Jratlius will be called servants of "our'' 
God (Is. 61 ). "Our'' God-t hat means the God of those who are, in the eyes 
of Israe l, strangers and foreigners. This directness, this authenticity of the 
access of strangers, of foreigners, of Gentiles lo the God of Israel and to that 
God's righteousness can indeed be frightening . It is overwhelming to expe­
rience that God's mercy not only mitigates and makes more bearable the 
situation of a human being, a group , or a people who are in a worse position 
than others, but also that God's mercy bestows the glory, indeed the riches 
of the glory of God. The experience of the threat that salvation will be 
alienated, removed, uprooted , and rdativized is oppressive in proportion to 
the solidity with which the religious tradition and the self-localizatio n in it 
are constructed , and in proportion to the clarity of the normative structure 
which has been appropriated and internalized. The tried and familiar 
ranges of judgment which have grown up which provide the measure for 
determining inner and outer, belonging and alien, closer to and further 
from God, stronger and weaker in faith-the se ranges of judgment are bro­
ken up. 

Paul recognizes in this experience not a miserable relativism, but rather 
the establishment of God's glorious righteousness, which call$ into question 
and transcends human ranges of judgment. This recognition, according to 
Paul, calls for us to hold fast co Jesus of Nazareth, who was rejected, de­
spised, and executed in the name of the religfous and political orders. But 
that also means taking seriously the promise of Is. 53. In no way can one 
play off "t he promise directed to the peoples, but including all Israel," 
against the promise "directed to Israel, but including all peoples ."•~ 

In recognizing as Messiah Jesus of Nazareth , who was rejected and de­
spised by Jews and Gentiles, condemned and executed in the name of their 
suppor ti ng order s, human beings become open to the knowledge of God 's 

·•Stt also Hans Hubner , "Der ' Messl:11 ls,:ads ' und dcr 'Ch ri$1U• des cucn Tcsta ­
menu,' " Ke,ygma tmd Dogma 27 (r981): 217ff., c$p. ;30/f.; iko la\1$ Walter , "Zur loterpre ­
ration von Romer 9-11," ZT/iK 81 (!984); l7'2ff., esp. note 44. 

145cc a!S-O Hans-Mutin Liibking, Paulus utul lsra~/ im Rom.:rbrief. Eine Unti,nudu.ng zu 
Riim.:r 9- 11, Eurnpaisc.hc Hochschulschriftcn, Series XXII[ , vol. 200 (Fra.nkfun , lkrn ~11d 

cw York : Peter -Lang -Ver lag, 1986), esp. pp. 154- 156. 
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righteousness, which calls into question and surpasses their previous notions 
and practices of righteousness. Even !he: most well-intentioned, and appar­
ently most verified, well-structured, and recognized forms and practices of 
righteousness arc radically called into question . They arc radically called 
into question in favor of a richer e~ence ofrighteousnes.i, of clearer expc­
rience.s of justice, mercy and a dearer knowledge of God . Even a righteous­
ness whose spectrum of judgment has developed a sensitivity for mercy, and 
which has even bocn transfigured by notions of God--evcn such a right­
eousness of a particular group of human beings, a particular tradition, a 
particular normative: lineage:, is broken, rdativizc:d, and transcended. Bound 
up with that is a rejection of all attempts to establish our own individual 
and collective well-being at the expense of others. That rejection is very 
difficult for a wdl-scructured normative consciousness to tolerate . It is very 
difficuJt to tolerate the rejection of all attempts to determine the measu.re of 
what is advantag eous to outsiders and what is their due in the framework 
of one's own standards of justice and mercy. It is very difficult to tolerate 
the connected vulnerability and development of sensitivity for others, for 
new expectations of righteousness, expectations of mercy, and experiences 
of God . It is diffimlt to tolerate all this unless one lives in the: sphere: of 
power of the rejected and despised Messiah, the sphere of power in which 
the experience of failure and the: c:xperic:ncc that the renewal of human ideas 
of righteousness is necessary have become: basic experiences. 

Wherever one has not concerned oneself with the knowkdge of God's 
righteou sness, and has culdvated and disguised the unconsciously intro ­
duced forms or formlessness of one's own self-righteousness, there one has 
not perceived chat it is difficult co tolerate the reproach that human beings 
fixated upon works of Jaw would only establish their own righteousness. It 
is also hardly going out on a limb to assert that nebuJous knowledge of 
God 's righteousness and veiled, diffuse self-righteousness arc characteristics 
of Christianity, especially in its modern, individualistic, and moralized ex­
pressions. Paul emphasizes explicitly that to know the crucified and risen 
Jesus of Nazareth as Messiah and to publicly confess him is to perceive and 
recognize the dynamic righteousness of God. '7 The: ac<cptance in faith of 
God 's righteousness is identical with the proclamation of the Messiah, with 
the placement of oneself in his realm of power , with the: readiness to contin ­
ua] sclf-rdativizat ion in view of the righteousness, mercy, and knowledge 
of God established by the: coming of the Messiah. The acceptance in faith of 

''C f.Rom. 10:3ff. 
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God 's righteousness is identical with the readiness to receive the riches of 

God 's glory. 
It is important to observe that Paul describes the establishment of the 

righteousness of faith with words which Dt. 30 uses regarding the establish­
ment of the law (cf. Dt. 30:11ff. and Rom. 10:6ff.}.'~ Justice, mercy, and 
knowledge of God- the objects of the law- are realized by the Messiah in 
a way that calls into question human ranges of judgment and transcends 
them . ft is difficult to tolerate this rclativizing and transcending without 
falling into sloppy, vague, and diffuse attitudes of consciousness, Lhat allow 
God 's righteousness to degenerate into obfuscatory jargon. 

Christian faith seems to me to stand chronically in that danger . Rather 
than removing that danger countless moralizing campaigns only strengthen 
it. The Messianic experience of other human beings, other peoples and, 

along with it, the establishment of 1ust1cc, mercy, and the knowledge of God 
calls into question and transcends our own ideas and achievements of right ­
eousness. This challenge that even our own morally -sensitive and reli­
giously-consolidated ideas and achievements are called into question turns 
into an experience of strength and liberation if it is grounded in the experi ­
ence of the Messianic community . The concern with preserving the clarity 
and distincmess of God's universal righleousness can and must be based on 
the knowledge of the Messiah as despised and rejected . 

It is not political and moral heroes, powerful, proven normative forms, 

but the crucified Messiah and the:: field of PoWc::r centered on him that ever 
anew make dear and distinct the knowledge:: of God's righteousness. It is to 
Israel's hardening that we are indebted for the knowledge that faith in the 
Messiah is concerned with the experience of God 's righteousness which re­
alizes justice, mercy, and the knowledge of God in heterogeneous commu­
nities an.d cultures . lsrad challenges the world of the peoples oo witness to 
the Messiah in a way that enables human beings to sec clearly the "fulfill­
ment of the law" as achieved through his having come. In this way Israel, 
as it continues to dose itself to the knowledge of the Messiah, fulfills a re­
markable function in orienting the Gentiles to the realistic righteousness of 

11 Sec Han$~J~d,im Ecks1dn, "· ahc ist dir das Won .' Exegetische Erwligung,,n :tu 
Rom 10, 8," ZNW 79 (19'18): "Paulus verstcht also das Evangclium , das er in Rom 10, 8 mit 
dern 'nahen Wort' in Oen. 30, 14 idcnci.lizicrt hat, -zuglc'ch als die Bo1Kluif1 dcr Frcude.nbo ­
tco bc:i Dc1.ueroji:saia, $0 da6 fUr ihn zwiJcli.cn dcr Vc:rkiindigung Dcutcrojes.ajas und dcm 
Abschnitt D1n. 30, 1t-14 cin inncrcr Zwammcnhang bate .ht. Aufgrund dicscs Zui;ammen­
haags vcrmag der Apostel in Om . 30, 11-14 die Stimme der Glaubensgcr~hcigke it zu vcr­
nchmc:n,---obwohl der Text nach scincm Literalsinn vom tlltigcn Gchor$arn gcgcnubc:r dcr 
Sinai -Tora ,pricbt" (p. :119). 
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God. h is che righteousness of God who mercifully elects the Gentiles and 
who is faithful to Israel (sec Rom. 11 :11 ff.).•9 Jn turn, the enrichment of the 
Gentiles in fulfillment of their expectations of righteousness and in the 
awakening of the knowledge of God shall mirror for Israel the riches of the 
glory of God who gi\lCS righteousness not exhaustible by the forces of hu­
man cultures. The enrichment of the Genciles shall pro\loke Israel to "jeal ­
ousy," entice it co knowledge of the Messiah (see 11: 13ff.), and to the knowl­
edge of the riches of God 's glory. 

A theology which not only attempts to reproduce Paul's thoughts, but to 
continue them, would indeed need first to develop a sensibility for the nu­
merous ways in which the contemporary testimony that ' 'We have found 
rhe Messiah]" (John 1 :42) is impotent and unworthy of belief. That tcS1i­
rnooy's lack of power to persuade is almost completely grounded in the 
separation between knowledge of the Messiah and clear expectation of the 
establishment of God's righteousness and a corresponding praxis. Then an 
obscure power play, a mercy which effects no righteousness, all sorts of no­
tions of righteousness i.n accordance with the morals of the day, private and 
more or less dearly-harmonized colleccive religious, political, and moral 
forms of egoism stand in the center of the faith. More precisely, they push 
their way into that center . 

Over against 1hat process, it is the shared task of Israel and the church, 
by means of their complicated relation, 10 witness to God 's righteousnes s in 
1he tension created by the bestowal of God's faithfulness and God 's glory. 
God's righteousness, in which God gives divine mercy to human beings and 
thus chooses them for the distinction of experiencing God's glory and being 
mirrors of that glory, aims at bringing about justice, mercy, and knowledge 
of God among persons. Perceiving this means holding open and vulnerable 
for each other way~ and form.s in which groups of people, timc:5, and cul­
rures experience the connection between justice, mercy, and knowledge of 
God. It is precisely through their process of mutual relarivization and tran­
scendence, precisely in their capacity for revision in spite of readiness for 
perfection and stability, that the forms of openness to God's righteousness 
differ from all varieties of self-righteousness. 

The immeasurable and unfathomable glory of God's righteousness is ex­
perienced not only in the tension between national and historically marked 
identities. It is also experienced in the situations of conflict between the 
sexes, between age groups, and between social strata. To be sure , the fact 

•t &:e also Otf"ried Hofius, "Da.s Ev.a.ngdium und lm1.cl. Erwagungcn zu Rom 9-11,'' 
ZThK 83 (1986), 197ff., ~sp. 313- 14. 
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that God's righ1cousncss also wills to take shape in the midst of these situ­
ations of conAict is felt and emphasized r:nore strongly in our time than by 
Paul'" Thar in these situations of tension God doe.s not will ro destroy us, 
but rather to allow us 10 grow; that in the midst of these and other situations 
of conflict God gathers the women and men of God's kingdom ever anew 
from the public power of the Messiah's powerless and forsaken situation­
that is made dear by the surprising and liberating knowledge of God's 
righteousness. 

' 0 Sec Bernadette Brootcn's contribution in this volume . 


