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Israel, or which center them upon the salvation experienced by Israel only
in its own self. Notwithstanding the emphasized historical and natural cen-
tering upon Israel, we must grasp the no less than overwhelming aspect of
the promise that the Messiah also fulfills the Gentiles” expectations of right-
eousness (Is. 42—expectations of righteousness that are not determined by
Israel’s law—we must grasp the aspect that the Messiah also awakens the
Gentiles' knowledge of God.'s The [sraelites will be called servants of “our”
God (Is. 61). “Our” God—that means the God of those who are, in the eyes
of Israel, strangers and foreigners. This directness, this authenticity of the
access of strangers, of foreigners, of Gentiles to the God of Israel and to that
God's righteousness can indeed be frightening. It is overwhelming to expe-
rience that God's mercy not only mitigates and makes more bearable the
situation of a human being, a group, or a people who are in a worse position
than others, but also that God’s mercy bestows the glory, indeed the riches
of the glory of God. The experience of the threat that salvation will be
alienated, removed, uprooted, and relativized is oppressive in proportion to
the solidity with which the religious tradition and the self-localization in it
are constructed, and in proportion to the clarity of the normative structure
which has been appropriated and internalized. The tried and familiar
ranges of judgment which have grown up, which provide the measure for
determining inner and outer, belonging and alien, closer to and further
from God, stronger and weaker in faith—these ranges of judgment are bro-
ken up.

Paul recognizes in this experience not a miserable relativism, but rather
the establishment of God's glorious righteousness, which calls into question
and transcends human ranges of judgment. This recognition, according to
Paul, calls for us to hold fast to Jesus of Nazareth, who was rejected, de-
spised, and executed in the name of the religious and political orders. But
that also means taking seriously the promise of Is. 53. In no way can one
play off “the promise directed to the peoples, but including all Israel,”
against the promise “directed to Israel, but including all peoples.”**

In recognizing as Messiah Jesus of Nazareth, who was rejected and de-
spised by Jews and Gentiles, condemned and executed in the name of their
supporting orders, human beings become open to the knowledge of God's

5 See also Hans Hilbner, “"Der *Messias Israels’ und der ‘Christus des Neuen Testa-
ments,’ " Kerygma und Dogma 27 (1981): 217ff, esp. 230ff.; Nikolaus Walter, “Zur Interpre-
tation von Rémer g-11," ZTAK 81 (1984): 1721, esp. note 44.

* See also Hans-Martin Liibking, Paulus und Isracl im Rimerbrief. Eine Untersuchung zu
Rimer g-11, Europiische Hochschulschriften, Series XXIII, vol. 260 (Frankfurt, Bern and
New York: Peter-Lang-Verlag, 1986), esp. pp. 154-156.
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righteousness, which calls into question and surpasses their previous notions
and practices of righteousness. Even the most well-intentioned, and appar-
ently most verified, well-structured, and recognized forms and practices of
righteousness are radically called into question. They are radically called
into question in favor of a richer experience of righteousness, of clearer expe-
riences of justice, mercy and a clearer knowledge of God. Even a righteous-
ness whose spectrum of judgment has developed a sensitivity for mercy, and
which has even been transfigured by notions of God—even such a right-
eousness of a particular group of human beings, a particular tradition, a
particular normative lineage, is broken, relativized, and transcended. Bound
up with that is a rejection of all attempts to establish our own individual
and collective well-being at the expense of others. That rejection is very
difficult for a well-structured normative consciousness to tolerate, It is very
difficult to tolerate the rejection of all attempts to determine the measure of
what is advantageous to outsiders and what is their due in the framework
of one’s own standards of justice and mercy. It is very difficult to tolerate
the connected vulnerability and development of sensitivity for others, for
new expectations of righteousness, expectations of mercy, and experiences
of God. It is difficult to tolerate all this unless one lives in the sphere of
power of the rejected and despised Messiah, the sphere of power in which
the experience of failure and the experience that the renewal of human ideas
of righteousness is necessary have become basic experiences.

Wherever one has not concerned oneself with the knowledge of God's
righteousness, and has cultivated and disguised the unconsciously intro-
duced forms or formlessness of one’s own self-righteousness, there one has
not perceived that it is difficult to tolerate the reproach that human beings
fixated upon works of law would only establish their own righteousness. It
is also hardly going out on a limb to assert that nebulous knowledge of
God's righteousness and veiled, diffuse self-righteousness are characteristics
of Christianity, especially in its modern, individualistic, and moralized ex-
pressions. Paul emphasizes explicitly that to know the crucified and risen
Jesus of Nazareth as Messiah and to publicly confess him is to perceive and
recognize the dynamic righteousness of God.'? The acceptance in faith of
God's righteousness is identical with the proclamation of the Messiah, with
the placement of oneself in his realm of power, with the readiness to contin-
ual self-relativization in view of the righteousness, mercy, and knowledge
of God established by the coming of the Messiah. The acceptance in faith of

7 Cf. Rom. 10:3ff.
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God's righteousness is identical with the readiness to receive the riches of
God's glory.

It is important to observe that Paul describes the establishment of the
righteousness of faith with words which Dt. 30 uses regarding the establish-
ment of the law (cf. Dt. 30:11ff. and Rom. 10:6fF.)."* Justice, mercy, and
knowledge of God—the objects of the law—are realized by the Messiah in
a way that calls into question human ranges of judgment and transcends
them. It is difficult to tolerate this relativizing and transcending without
falling into sloppy, vague, and diffuse attitudes of consciousness, that allow
God's righteousness to degenerate into obfuscatory jargon.

Christian faith seems to me to stand chronically in that danger. Rather
than removing that danger, countless moralizing campaigns only strengthen
it. The Messianic experience of other human beings, other peoples and,
along with it, the establishment of justice, mercy, and the knowledge of God
calls into question and transcends our own ideas and achievements of right-
eousness. This challenge that even our own morally-sensitive and reli-
giously-consolidated ideas and achievements are called into question turns
into an experience of strength and liberation if it is grounded in the experi-
ence of the Messianic community. The concern with preserving the clarity
and distinctness of God's universal righteousness can and must be based on
the knowledge of the Messiah as despised and rejected.

It is not political and moral heroes, powerful, proven normative forms,
but the crucified Messiah and the field of power centered on him that ever
anew make clear and distinct the knowledge of God's righteousness. It is to
Israel’s hardening that we are indebted for the knowledge that faith in the
Messiah is concerned with the experience of God's righteousness which re-
alizes justice, mercy, and the knowledge of God in heterogeneous commu-
nities and cultures. Israel challenges the world of the peoples to witness to
the Messiah in a way that enables human beings to see clearly the “fulfill-
ment of the law” as achieved through his having come. In this way Israel,
as it continues to close itself to the knowledge of the Messiah, fulfills a re-
markable function in orienting the Gentiles to the realistic righteousness of

" See Hans-Joachim Eckstein, * ‘Nahe ist dir das Wort." Exegetische Erwiigungen zu
Rém 10, 8," ZNW 79 (1988): "Paulus versteht also das Evangelium, das er in Rém 10, 8 mit
dem ‘nahen Wort’ in Dtn. 30, 14 identifiziert hat, zugleich als dic Botschaft der Freudenbo-
ten bei Deuterojesaja, so daB fiir ihn zwischen der Verkiindigung Deuterojesajas und dem
Abschnitt Dtn. 30, 11-14 ein innerer Zusammenhang besteht. Aufgrund dieses Zusammen-
hangs vermag der Apostel in Dtn. 30, 11-14 die Stimme der Glaubensgerechtigkeit zu ver-
nehmen—obwohl der Text nach seinem Literalsinn vom titigen Gehorsam gegeniiber der
Sinai-Tora spricht” (p. 219).
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God. It is the righteousness of God who mercifully elects the Gentiles and
who is faithful to Israel (see Rom. 11:11fF.)."? In turn, the enrichment of the
Gentiles in fulfillment of their expectations of righteousness and in the
awakening of the knowledge of God shall mirror for Israel the riches of the
glory of God who gives righteousness not exhaustible by the forces of hu-
man cultures. The enrichment of the Gentiles shall provoke Israel to “jeal-
ousy,” entice it to knowledge of the Messiah (see 11:13ff.), and to the knowl-
edge of the riches of God's glory.

A theology which not only attempts to reproduce Paul’s thoughts, but to
continue them, would indeed need first to develop a sensibility for the nu-
merous ways in which the contemporary testimony that “We have found
the Messiah!” (John 1:42) is impotent and unworthy of belief. That testi-
mony's lack of power to persuade is almost completely grounded in the
separation between knowledge of the Messiah and clear expectation of the
establishment of God's righteousness and a corresponding praxis. Then an
obscure power play, a mercy which effects no righteousness, all sorts of no-
tions of righteousness in accordance with the morals of the day, private and
more or less clearly-harmonized collective religious, political, and moral
forms of egoism stand in the center of the faith. More precisely, they push
their way into that center.

Over against that process, it is the shared task of Israel and the church,
by means of their complicated relation, to witness to God's righteousness in
the tension created by the bestowal of God's faithfulness and God's glory.
God's righteousness, in which God gives divine mercy to human beings and
thus chooses them for the distinction of experiencing God'’s glory and being
mirrors of that glory, aims at bringing about justice, mercy, and knowledge
of God among persons. Perceiving this means holding open and vulnerable
for each other ways and forms in which groups of people, times, and cul-
tures experience the connection between justice, mercy, and knowledge of
God. It is precisely through their process of mutual relativization and tran-
scendence, precisely in their capacity for revision in spite of readiness for
perfection and stability, that the forms of openness to God's righteousness
differ from all varieties of self-righteousness.

The immeasurable and unfathomable glory of God's righteousness is ex-
perienced not only in the tension between national and historically marked
identities. It is also experienced in the situations of conflict between the
sexes, between age groups, and between social strata. To be sure, the fact

' See also Otfried Hofius, “Das Evangelium und [sracl. Erwigungen zu Rém g-11,"
ZThK 83 (1986): 207fF., esp. 313-14.
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that God's righteousness also wills to take shape in the midst of these situ-
ations of conflict is felt and emphasized more strongly in our time than by
Paul.*® That in these situations of tension God does not will to destroy us,
but rather to allow us to grow; that in the midst of these and other situations
of conflict God gathers the women and men of God's kingdom ever anew
from the public power of the Messiah's powerless and forsaken situation—
that is made clear by the surprising and liberating knowledge of God's
righteousness.

* See Bernadette Brooten's contribution in this volume.
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