CHAPTER 3

God’s Spirit, the Human Spirit,
and the Outpouring of the Spirit

Michael Welker

For Centuries, the understanding and doctrine of God’s Spirit was over-
,S,]a.dOWCd, if not blurred by a metaphysical understanding of the Spirit.
s understanding goes back to Aristotle and the Stoics. Aristotle’s
Ctaphysics (Book 12) offers a fascinating identification of spirit and rea-
200 It centered all thinking about the spirit on reflexive and self-reflexive
toWledge. An intellectual understanding of the spirit in bipolar relations
Eit‘}:]cdtt and (?bjcct,. mind and r\caliry,. thought and Fhe material) charac-
b “ed the orientation. In the following, I should like to show that the
llbllCal orientation on God’s Spirit and the figure of the “outpouring of
\:trngl.)iri.f,” a figure thcn considered strange, offer a mucl} richer under-
4 08, not only of God and God’s workings but also of human nature
St'dnd(i)ur cognitive and ethical capacit_icls. A‘b(.)v.c all, thvc l)iblical“undm.'-
ated B“g Cna‘bl\es us to see how ‘rh‘c Dmnc.\?pu"lr establishes a differenti-
ody of Christ with many fruits and gifts for the common good and

Or the glory of God. :
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THE ARISTOTELIAN AND THE BIBLICAL
NOTIONS OF THE SPIRIT

N
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successful realism of intellectual self-relatedness, as well as an in part morally
and politically quite successful concept of free self-determination and auton-
omy, it seemed to exclude all alternatives. Even today, an understanding of
politics and religion that dares to disclose problems associated with this
concept of freedom and otherwise calls it into question still risks being
Viewed as questionable, domineering, and even repressive.

Similar to several other genuinely great theologians, for example,
Luther, so also did Karl Barth doggedly call into question precisely this
understanding of the spirit and the concomitant freedom. And yet, though
time after time he emphasizes the truly liberating power of the triune God
and his Spirit, many of his explications concerning this loftier freedom
remain peculiarly unpersuasive. Barth (2010) repeatedly speaks about
God’s liberating spirit in a way that at least to our ears today seems patron-
izing, bossy, even authoritarian, and almost repressive. He speaks, for
€xample, about the Holy Spirit’s “ruling the Christian” in a “dialogue in
Which the Christian’s own spirit must always give in” (in German added:
“immer ... den Kiirzeren ziehen” = always draw the short straw [I11/3,
255]). In peculiarly unbiblical language, Barth repeatedly speaks about
“commands and prohibitions of the Holy Spirit” (I11/3, 259 and often),
and it becomes increasingly difficult to associate such notions dominated
by references to dominion and obedience with the love, joy, peace, and
“magnificent freedom of the children of God” the divine spirit is, after all,
to bestow.

The source of these limitations in Barth’s thinking is easy to identify.
Unfortunately, Karl Barth never quite escaped the lingering influence of
Aristotelian conceptual traditions. Both his anthropology and his pneuma-
tology are still dominated by the sort of bipolar thinking. To wit, Barth’s
anthropology, like myriad other theological and extra-theological anthro-
Pological conceptual approaches, is still shaped by the duality of “body
a_“d soul” (explicitly in §46, I11/2, 325-436, structurally passim), a posi-
Uon that comes to broad expression in a variety of configurations, for
€Xample, body-soul, body-spirit, nature-spirit, brain-spirit, thinking as
Obposed to what is thought, material-immaterial, subjectivity-objectivity,
and physicalist-mentalist approach. This duality is based on the dualism of
Visible and invisible as well as that of active thinking and passive thought.
_ Only seemingly does the great biblical voice of Paul support this dual-
1zing thinking with his own dualism of flesh and spirit. On the one hand,
Paul’s dualism escalates the distinction between the visible and the invisible
by adding that between the finite and the eternal. He takes, as it were, an
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even harsher position—somethin
the claims of the dominion of the
self-preservation. On the other |
flesh and eternal spirit in Pa
polyphonic anthropology,

Paul views the human
hand, by flesh, and yet, o

g reflected in his sharp polemic against
flesh and its ultimately futile attempts at
hand, this sharp dualism between finite
ul must not distract us from his wonderfully
which continually sunders precisely this dualism.!
body as indeed being characterized, on the one
n the other, also by soul and spirit, something a

: : not immortal, it is,
however, an impressive psychosomatic unity that can stand not only for
the concentrated depth of the human person but also for the “entire per-
son” (“a village with 700 souls”)

. . Common parlance usually admixes the
notions of soul, heart, and Spirit. According to the experience of the itiner-

ant correspondent and global citizen Paul, however, the capacity of the

human spirit as an extremely powerfy] faculty of remembrance and imagi-
nhation 1s extraordinarily broad a

i : gures of the imagination, conceptually and
emotionally agitated and ordered,

or and yet only partially guided by the
organizing fa;ulty of reason. Although the spirit is certainly impressive
enough in this sense, this awe-inspiring impression is amplified into the
truly gargantuan when we realize

'y thing for not only

Spirit. This Spirit of God, however, ne; i e P

plinafrf;llg.d;lition l:)as emerged with increasing clarity through an
1logue betw; - e
several years (Welker 2012, 20149, b) gue between theology and the natural sciences over

D —
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without the Word of God and God’s creative powers; for that reasfo;n
alone, it is to be distinguished clearly from all other more or less powerful,
more or less dangerous spirits. . . ' o

In order to become aware of the orienting and liberating powers of tlﬁt
divine Spirit, we now turn to the biblical accounts and reference to t el
“outpouring of the Spirit” and the illuminating conceptual and practica
powers associated with this event.

GoOD’s CREATIVE SPIRIT AND THE OUTPOURING
OF THE SPIRIT

Introducing the outpouring of the Spirit into thF d.lscussmn burs.tfi th(e1
bipolar conceptual figures mentioned above, b)i forcing ,UZ to 'cogmh(e)l“ .
Specifically multipolar configuration and dynal.mc. Such. :1 f.em;ln Aorma]
¢ver, quickly generates intellectual and th.cploglcal disquiet, -<;r (d i
Processes of human thinking find it dlfﬁC.lllt to cope with opera 1o_n\
beyond monistic, dualistic, or at most, tria.dlc conccpmal. ﬁg_l{rcfs. [?Aunjd[}
thinking then tends to flee, either into a (‘hffuscly. Cl‘lt!]lISlaStl? .Lm fracc 0
A “plurality” of interrelations or into diff11§§ anxiety in th.c lfgge ?’ seelx)ll]e
ingly over-whclming complexity and relatlvl.sm. .bvcn a relative \l stc1; :
Monotheistic theology is disinclined to associate its one an‘d mpgu;l; O¢
in any essential way with a plurality of relationships, prcfer.ru?g instea n(.)i
least for the sake of stability and clarity, to cling to mcchamstlc—mon’oftaiis’a
actions, referring, for example, to creation as one great cau.sc(,{ g;g 1:1]]2_
Mental impulse, one effect. Although much is said t(?day—lln eed, sl’oxA
times with what one might even call rapturous enthusla.sm—about. re aln‘or.l
and relationality, what is ultimately still at work here is rc‘allybqvmte c ;:it,
Namely, bipolar references to I and thou, God and h-u(;]']:ulll Cl?}i’n E i
and counterpoint. Here, we must fundamentally and radica : l.the S
Pneumatology, creation theology, anq even a-mthropolog‘y._ lhe outp "
ing of the divine Spirit and the efﬁcacnous. actions of the Spirit, in general,
dre an essentially multipolar rather than b1pola~r event. ' L 5
The classic Old and New Testament promises and testimonies associ
ated with the outpouring of the Spirit .(Joel 3; Acts 2) offer Iv.hatGe\:;P
today remains an extremely controversial message, .namcly,.tm}t 1 o) “s
Spirit is poured out onto men and women—in explicitly patrzqrc‘)u 1'59(11-,
eties. And it is poured out on both old and young.peoplc—m exp 1c.u)‘
Jerontocratic societies. On both manservants and maidservants—in so?thI
ies that keep slaves, and this as a matter of course. What a truly radica
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message of liberation and exalt

ation! The revelation of God : f
. ’ ‘ ‘ ! od and of God’s
intentions with his creation is

. ns to be bestowed on a// human beings! God’s
will to justice, mercy, and the grace of charity and to freedom fnd peace

am l'lg hum n l gS 1 b di Cce “. et l)(: I) c .] € even UCll
O a l)e n S to ¢ scer lbl (0] ﬂll O l 5 1 d )
that 1t ShapCS the" concrete liVCS. .

The narrative of the out

. b . cchia (2006a 20ff.) has called this so-
;allcfi Spirit baptism the “crown jewel” of Pentecostal theology and pie
D contrast, many “enlightened” 2 s

m
churches of the Wes s e embers of the somewhat sleepy

: . not least because it j i
e in P ) se it is so frequentl
ed with extraor, dinary, for many people rather alienating or Etrangz

hen i i itati
lt)ainlyolir;ilncaol:",glvmbgl ngltaltlon of all sorts, In the future, we should cer-
siderable theological and scient: bes
: ; . cientific attention to this particu-
iilrng?;m &I}]}d power of the Spirit. With all due respect to i .
al)s, - atlzs,d owever, we should also tr Y to comprehend and pc;netrate it
Ly ;Cllz(ejf alsnttﬁlelcsctggl lcfvz::lh The seminal insight that the Spirit of
pirit o r1 i : :
o b Fomprmm R st will help us in our cautious exodus

polz world. It wj i
uttcrly. new insights concerning God th‘::’ﬂ(l:rh:lp R ey

cator, the exalted Christ, the

2

1t p()SSiblC to u“derstand tlle p()W an

g L,
Christ? Two key insights frcl))xl: tt,hlcngarrcltgttlgr?ugh L man Joss
ciormer John Calvin help point

the way. The first is that th
_ e resu ist 7
ey, o Tong, trhr:;;ed and exalted Chrigt 4 never present

draws his witnesses into his post-l:’tm:eroll?}splz ”it) tﬁe B amited Cirio
the “members” : ye. 1tis through these wi —
that constitute the Post-Easter anq pogst Pcntecolsttltsifs of

. ody
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Christ—that the resurrected Christ achieves his post-Easter existence in
this world. Calvin specifically emphasized this point in his great
Reformation-era dogmatics: that Jesus Christ was not anointed with the
Holy Spirit to “enrich himself for his own [privatim] sake, but that he
might pour out his abundance upon the hungry and thirsty” (Calvin
1960, 11.15.5, cf. 11.15.2). The resurrected and exalted Christ is never
without the Holy Spirit or without his witnesses—witnesses who are, in
turn, also gifted with this same Spirit.

Calvin also offers us a second key insight. This insight allows us to per-
ceive the complex and concrete work of the risen Christ as well as the
coming of his reign in connection with his pre-Easter life. This second key
Christological insight Calvin gives us reads: “To know the purpose for
which Christ was sent by the Father, and what he conferred upon us, we
must look above all at the three things in him: the prophetic office, king-
ship, and priesthood” (Calvin 1960, 11.15.1). The teaching of the three-
fold office of Christ (munus triplex Christi) allows us to understand the
Public and eschatological work of Jesus Christ in all its rich complexity. It
unlocks connections to the Old Testament traditions and displays the con-
tinuities between the pre- and post-Easter work of Jesus Christ and the
work of anointed kings, priests, and prophets—aspects repeatedly alluded
o in the testimonies of the New Testament witnesses. Schleiermacher
(1960, §§ 102-105), Barth (2010, IV/1. 231ff; IV /2. 173ff; IV /3. 12ff,
S2ff, 206ff), Wainwright (1997),2 and other significant theologians of the
Reformed and Methodist traditions have picked up and expanded upon
this teaching. Through the work of Johann Gerhard (1610-22, Loc. IV,
chapter 15), the munus triplex Christi was introduced into Lutheran the-
ology, and it also found its way into Roman Catholic dogmatics (Scheeben
1954, 226-305) as well as the Orthodox churches (Staniloae 2002, 89ff;
178ff & Trempela 1959, 143-203).

Edmund Schlink, in his Okumenische Dogmatik, noted:

When it comes to the spread of the munus triplex Christi, we are dealing
with a unique ecumenical phenomenon. It was not before but rather after
the schisms of the Church that this teaching achieved its dogmatic form and,
with its statements about the salvific work of Jesus Christ, spread right across
church boundaries to be accepted as common teaching. (Schlink 1983, 414)

2100ff, distinguishes in all three offices a “christological, baptismal, soteriological, minis-
terial” and “ecclesiological use.”

B B
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Admittedly, each of th assi :
R R ese classic theologians approached the order,

* An orientation t
oward the pre-E :
ast ; .
clear proﬁle to the kingly of% i er life and work of Jesus gives a
* An orientation toward the :

5 t i
priestly office. O recognize the richness of the high-
Let us briefly consiq
the Spiri sider these three offices operative in the power of

(2) The king]
y office i
belong to him nd reign of Chrise and of those who

3 GOD’S SPIRIT, THE HUMAN SPIRIT, AND THE OUTPOURING OF THE SPIRIT ~ 31

The kingly Gestalt of the reign of God is shaped above all by the praxis
of love and the freedom that such love mediates. Loving acceptance, heal-
ing, liberating, teaching and education, and the push to include as many
as possible in it—these all define its praxis. In continuity and discontinuity
with the Torah traditions, love and forgiveness are defined by fiee, creative
self-withdrawal (cf. Huber 1996, 316f; Bedford-Strohm 1993; Welker
1996, 2014a, b) for the benefit of others. Free, creative, and (in love) joy-
ful self-withdrawal for the benefit of one’s neighbors is incredibly effective
at promoting freedom. Love—which eros, agape and philia can only ever
insufficiently define (Welker 2001)—aims at achieving a state for the
beloved where “all things serve the best,” where the feet of the beloved
are set on “wide places.” And yet essential for our understanding of the
reign of God is that it is not primarily the responsibility for freedom-
Promoting behavior and action that wins over our hearts and minds, but
rather the joyful and thankful experience of voluntary self-withdrawal by
others, performed for our sake (cf. Welker 1992). For this reason, it is said
that children are particularly close to the reign of God (cf. Mt. 10:14;
Bunge 2009). Yet an ethos of liberating joy and thankfulness is also fun-
damental for an ethos of philanthropic church welfare. Sadly, our social
routines often suppress our thankful sensitivity to the enormous potentials
of free, creative self-withdrawal in many of our social contexts.

A thankful attentiveness to the great potentials of free, creative self-
Wwithdrawal among family and friends, in education and medical care, and
in civil and social organizations should sensitize us to the strongly forma-
tive, direct and indirect forces of the munus reginm Christi. It is not just
from within the shadow of need but also in the light of thankfulness that
We must examine the enormous challenges of today: challenges in church
welfare, education, therapeutic medicine, the rule of law, church, and
global interculturalism—challenges that drive us to seek the further “com-
ing” of the reign, and to devote ourselves to its arrival. Through many,
often unremarkable acts of love and forgiveness, the reign of God and the
reign of Christ take on form and Gestalt.

It is not just the direct witnesses who gain a share in this often unremark-
able and inconspicuous, yet incredibly powerful kingly rule. William
Schweiker—taking up and further developing insights from the Niebuhr
brothers (1951, 1955, esp. ch.19) and James Gustafson (1968 )—has made
clear that “Christian humanism”(cf. Schweiker and Klemm 2008) also influ-
€nces other religious and secular forms of practiced love and compassion
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while #so rec.:eiving, in‘ turn, strong impulses from them. The freedom-
promoting reign of Christ is broader than simply all the churches of all times
and places. “Just as you did to one of the least of these who are members of

my family, you did it to me,” regardless whether you recognized my pres-
ence in them or not (Mt 25:40; 25:34ff; Hoffmeyer 2009). Conversely,
those who limit the rule of Christ to “word and sacrament” alone underes-
timate the breadth of Christ’s liberating presence in the power of the Spirit.
And yet it would also be wrong simply to appropriate an abstract universal,
moral continuum which would be superior to a “merely ChriSti’an ethos.”
Any such value-free moral reign would just be an empty construct.

(b) The priestly office and r

) eign of Christ and of those who
belong to him

Due to the strengths of the Letter to the i i
priestly dimension of the rule of Jesus Christ ai{; iﬂiﬁlg{xsﬁ: Sé(;tr;r? f;(t)l:’
centrated completely upon the difficult themes of “high priest and sacrifi-
cial cult” (Heb 2:17;5.341; 4:14f; 5:1fF; 6:20: 7:26ff; 8:1f: 9:7ff. 24fF
10:1€f, 10fF, 13:11). Jesus Christ is bRl it o oy
God himself, and he presents his sacrifi
heaven, “so that he might be a mercify

vice of God, to make a sacrifice of atope - A
ment »
(Hleb 2:17). In this way, Hebrews presents .. for the sins of the people

: ; €Nts an enormous arc that stretches

f{O}Iln lilea;l'enly high priest chosen by God and sitting enthroned at his

?g th ax;k (Heb 1:3; 8:1) to the suffering shepherd who goes to his death

T o s CDEIE 25085 18:20) (e Quanris 1090 128fF).

exa‘;tetfiXtC h(?ets nged rz.ns; a central issue regarding the efﬁcac’y of the
rist. yet it does not quite or- :

ticipation in his life through theno quite grasp the entire breadth of par-

: 0 is Spir; ; :
with a fragment of his priestly wgrl:/er of his Spirit, dealing as it does only
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The greeting of peace, Communion, baptism, the explanation of
scripture, and mission—this polyphony of the worship service is bound
together with the priestly office, which, in turn, is then shared through
the “priesthood of all believers” and concretized in the priestly Gestalt
of the reign of God. According to Luther’s famous Torgau formula, a
worship service is nothing other “than that our dear Lord himself spea.ks
with us through his holy word, and that we in turn speak with him
through our prayers and praises.” Thus, a correctly understood and cor-
rectly celebrated worship service will open, solidify, and deepen our
knowledge of God. And this knowledge of God is always also knowledge
of salvation. An appropriately celebrated worship service does not ‘lead
simply to an optimized conception of God or an optimized rglxglous
sensitivity. Rather, it transposes us into a relational event in which the
exalted Christ, as Son of God, reveals the glory of the triune God and
the breadth of God’s creative action.

Through unity with Jesus Christ, we recognize the creator as the kinQ
and loving God and Father. Through unity with Jesus Christ, we experi-
ence the Holy Spirit as the Spirit who lovingly saves and elevates us, gnd
Who gives us a share in the life of the resurrected and exalted Ch‘rlst.
Luther gives us a classic formulation of this point in his exposition of the
third article of faith: “For we could ... never recognize the Father’s benev-
olence and grace if it were not through the Lorp Christ, who is a mirror
of the Father’s heart, and without whom we would see nothing but an
angry and terrible judge. And yet we could know nothing of Christ if it
Were not revealed through the Holy Spirit.”?

(¢) The prophetic office and the reign of Christ and of those who
belong to him

For many people, the prophetic office of Jesus Christ is the most dif-
ficult and even offensive of the three.* In his prophetic proclamations,
Jesus Christ connects the proclamation of salvation with sermons of judg-
Ment, with future, present, and eternally directed eschatology (See
Theifen and Merz 2011, 248, 221ff). He repeatedly announces his suf-
fering (Matt 16:21-23; 17:22f; 20:17-19; Mark 8:31-33; 9:30-32;

*Grofer Katechismus, in: BSLK, 660. =
*This is not yet apparent in the New Testament texts which expressly connect Jesus with
the title “prophet” (e.g. Mark 6:4; 15; 8:28; Luke 7:16; 13:31ff; John 6:14; Acts 3:22; 7:37).
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10:32-34; Lk 9:22, 43b-45; 18:31-34)5 and predicts his resurrection—
statements that his disciples and those around him fail to understand. He
even predicted Peter’s denials (Matt 26:57f, 69-75; Mark 14:53f, 66-72;
Luke 22:31-34, 54-62; John 18:12-18, 25-27). He announced hi;
costly surrender to God’s will. And yet this foresight drove him, in his
human existence, to moments of fear and SOITOW, as we see $o cl;,arly in
his prayers in Gethsemane (Matt 26:36-46; Mark 14:32-42: Luke
22:39-46): “let this cup pass from me; yet not what I want bu,t what
you want.”

For those today who seek actively to participate in the prophetic pres-
ence of Jesus Christ, which conflicts do they find themselves facing?
Naturally, they are repeatedly confronted with the moral, social, cultural
communal, and political crises and conflicts that arise fro;n their, immedij
gte concrete surroundings. But to these are also added the global conflicts
in which people are mostly only passively involved: economic. media. sci-
entific, and political conflicts. Countless contexts arise in whic,h propl;etic
knowledge and a prophetic voice are urgently needed, in which we too
want to bring to bear our warnings and threats ,
agements, our yes and our no. Yet if we onl
tidal wave of problems before us, then we r;
and cynicism. We need a new outpouring
armies of prophets to tackle this wealth of
vague global view, we would hardly grasp
the imitation of Jesus Christ.

Prophetic speech in the imitation of Chr
serves God that allows God to express himsel
ago God spoke to our ancestors in many and v.
but in these last days he has spoken to us by
God’s glory and the exact imprint of God’s very being” :
Pr.op.hetic speech in the presence of Christ seeksyhise;;;ictso}iesmli'lGogd)’;
will n the conflicts of the present dmy. And for this reason, it also en i
self-critique. According to the biblical traditions, it \;as onl t%;gelels:
pr(?phets, the “lying prophets,” who expressed t>hemselves ez erly and
qulely and, preferably, in chorus with the politically su rtgd . al
majority. The true prophet sought to recogni i m—

. : ‘ ze truth and actualize justice
In concrete situations—in the i 3 ]
light of God’s word. Thus, true prophecy

» Our protests and encour-
y focus on this overpowering
sk stumbling into resignation
of the Holy Spirit and entire
problems. And yet with such a
the prophetic task involved in

ist is primarily speech that
fand to take action. “Long
ar.ious ways by the prophets,
his Son ... the reflection of

*With an amplification and with increasin
of Man will be handed over to the relj
people”; he will also be handed over

: g.claxtity regarding the details of his fate, the Son
gwus elites in Jerusalem; he will be handed over to “the
to the Gentiles to be mocked.”
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carefully tests whether it really is only speaking its own opinions (or cur-
rent public opinion) or whether it conveys a message oriented toward the
Word of God. Here, we see how, in the imitation of Christ, the prophetic
act and the priestly service of proclaiming God’s word are closely inter-
twined, and often connected with difficult self-examination and doubt.

Importantly, the prophetic word is also not to be separated from the
church-based welfare work of the kingly office. Prophecy in the imitation
of Christ consistently acts to serve love and the protection of the weak. It
does not promote the spread of hate and violence. Prophecy in the imita-
tion of Jesus Christ consistently holds “those who belong to him” to
Christ’s Way.

We see more clearly the prophetic office and the prophetic Gestalt of the
reign of God when we see it from the perspective of the cross of Christ. To
realize this, we cannot reduce the message of the cross simply to the rev-
elation of the suffering and co-suffering God, to God’s opposition to
death, or similar leading conceptions in many “theologies of the cross.”
The nearness of God in the poverty, weakness, and powerlessness of the
crucified Christ, and God’s suffering under the sins of the world should
not blind us to God’s forceful opposition in the cross and resurrection to
the principalities and powers of this world. To recognize this opposition,
we must understand the web of real conflicts in which Jesus was caught in
the event of his crucifixion. Jesus Christ—who brought humanity the mes-
sage of the coming reign of God, who mediated to us the powers of heal-
ing, the powers of affection toward children, to the weak, the excluded,
the sick, the suffering—it was this Jesus Christ who was condemned by
religion, law, global political power, public morality, and public opinion,
all in a moment of complex unanimity!

Not singular evil figures but rather the “powers of order” (powers that
present themselves as “good,” and claim to “wonderfully protect” us) all
worked together at the cross to oppose Jesus of Nazareth and the presence
of God in Jesus Christ. The cross reveals the reality of the world “under
the power of sin,” it reveals the “night of godforsakenness,” not only for
Jesus himself but as a continual threatening danger for the world. It reveals
the extent to which all our public and powerful protective mechanisms—
such as the law, politics, religion, morality, and public opinion—can fail us
and our societies, and even become a trap. Against this background, the
great challenges and significance of the prophetic office become especjally
clear. More precisely, the great significance of Christian proclamation and
theological teaching, of the indispensable tasks of truth- and justice-
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seeking communities,
welfare work, and bey:
the prophetic office.

The three qfﬁces are entangled and perichoretically bound within one
another. That is why it is more appropriate for us to speak of the “three-
fold ofﬁce” rather than of the “three offices.” Furthermore, due to the
cqual!y inseparable pneumatological character of the threefol;i office, this
teaching should always be closely connected with that of the “thrz’efold

Gestalt of the reign of Christ” or the ;
o 353 - f or the “threefold Gestalt of the reign of God”

The resurrected Christ reveals th

in addition to the church’s concrete engagement in
ond—all of this becomes clear in the dimension of

e ¢ triune God and thus also himself
the divine Word, as the eternal Logos, but he also reveals th:OHcigr'lssepi:;i

and the loving Creator and New Creator. In thi
. . - In this revelation, he is “not
m;houttth(l)js.e who belong to him.” Therefore, as we shall see “t;olssc V:ll;)O
ong to him” cannot be reduced simply to the ch :
: ; . urches. It becomes
particularly clear in the prophetic and kingly Gestalten of the reign that

this reign of Christ is far broade (A
: r and far assi Z
; : s i more encompassmg than th

Spirit, and with a view to

Jesus Christ that we see revealed the comj
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CHAPTER 4

Theological Horizons for an Ecumenical
Future: A Response to Michael Welker

The Rt. Rev’d. Prof. Stephen Pickard

WELKER’S THEOLOGICAL PROJECT AND ITS
EcUMENICAL CONSEQUENCES

Michael Welker has reminded us of some of the critiFal theological imp-u.lsci
informing and energising the ecumenical work c:if thei chlllrbch;:s., 1;;/5;111:;
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the backdrop of what he identifies as ‘a fragmente ‘e - ‘
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living God’. it v |
\I;Vgclk:r reminds us that the outpouring of the Spirit through .the exalted
Christ remains connected to the pre-Easter life of Jesus. This co.nc;elts
historical reference is embodied in what Calvin referred to as the threefo
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